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ECCLESIOLOGY IN THE 
ORTHODOX TRADITION | 


_ Kondothra M. George . 


i Orthodox: theological literature on. ecclesiology is not very ‘prolific in,comparison with | 


-“" certain other traditions. This i is not because ‘ecclesia and its study: are of minor importance it~. 


- the: Orthodox’ tradition. In fact, on the contrary, ‘the theine of. the. Church $0 pervades all 
aspects of Orthodox théological reflection and liturgical—spiritual orientation that it is 
extremely difficult to treat it as an isolated subject. This relative reluctance to deal with - 
ecclesiology as. an academic topic is inherited fiom the Eastérn patristic tradition’ which | 
quietly assumes the living reality of the Church and the ecclesial experierice as constituting 
. the'vety matrix of all theological thinking and spiritual practice. It should also be admitted 
that there is an element of resistance in traditional Orthodox-ethos to thé neat academic 
distinctions and specializations like ecclesiology, ‘christology, pneumatology and so on as 
a detrimental to the holistic and. integral character of theology. © 
> In ‘modém times; however, especially: within, the framework: of the. toyeritieeh-cepeury , 
at ecumenical movement, ‘and. the- diaspora‘sitiation;, ‘where the Orthodox churches encoun: | 
tered at close. quarters ‘the Western Christian. traditions — Roman Catholic, Anglican ‘and: 
. Protestant - = efforts’ ‘have been: made by Orthodox thedlogians’ to. ‘articulate, their ‘ecclesi- 
‘ology’ in ‘terms of academic¢, and ecumenical requitements. The- -involvernent of the” 
“Grehodox - ‘hurches.in the World. Council ‘of’ Churches (WCC), especially its Faith and. 


‘Order: ‘Coriimission, created an. ‘ectlesiological s sélfawdretiess: ‘among: ‘the Orthodox thacled ie : 
‘to some substantial Orthodox réflection on i the Charch, andi its. nature ‘and mission. 


“Two families of siaeches 


ta the wec the. Orthodox churches are grouped into two families - the Eee and the 
Oriental. it was in the twencieth-century ecumenical context that the expressions ‘Eastern’ 
and ‘Oriental’ were routinely used to distinguish these two families ‘Eastern’ refers to the 
family of churches in the Byzantine liturgical tradition in communion with the see of 
Constantinople (Ecumenical Patriarchate); like the churches of Greece, Russia, Rumania, 
Bulgaria ‘and.so.on, ‘These ate :the Orthodox. churches which: ‘decept.t thes séveri Ecumenical 
Gouricils‘as Of; furidatnental ‘doctrinal. and: canoniéal i importance. They: shave: the same: Tita. 
gical texts and practices. Sometimes these churches-are réferred to “by ‘the other family of 


% 3 Oriental, Orthedox, churches as ‘the Chalcedonian Orthodox. since the Council of 


ae ‘Chalcedon i in 451, thé fourth ecumenical ebuticil for thé. Easier! Orthodox; was the point - 
‘ofs separation for the Oriental: Orthodox: , 
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a The other family, ee ne Oriental Orthodsxs, consists of the, Armenian, the Coptic, 
ce ~ ithe Ethiopian, the Indian (Malankara) and the Syrian churches. Very recently, i in the after- 
math of the political division between Ethiopia and: Eritrea, a separate church called the 

” Eritrean Orthodox Chu tch, formerly part of the Ethiopian Orthodox Church, was created. 

_ The mairi conflict was in the area of christology — how the divine and the human natures | 
are united in the person of Jesus Christ: However, strong political, cultural and social factors © 
also played a’ part. The differences resuilted i in the. bteach of communion between these two . 

Fastern families which, in spite of separation, maintain.to this day 4 remarkable unity in 
theological approach, liturgical-spiritual ethos and general church discipline. 

The christological differences between these two families were resolved in a series of 
‘unofficial and official dialogues betwéen the two’ ‘families since 1967, Both families now. 
acknowledge each. other as kioldirig the ‘same apostolic” faith in spite of: the christological A a7 
-:, misundeistaridings ji in-the distant ' past. What i is interesting to us is that. these’ two.families;... “-) ° 
“thoughi separated for about 1500 years since Chalcedon; maintained ‘the same ecclesiology.” 
_In spite of the christological disputes around the. Chalcedonian definition the Oriental | 
- Orthodox. have: ‘accepted the: sisciplinary canis EGhaleedon that pertained t to, ecelesio: Sha ote 
“Ibgieal issues; -- : 2 ek oe 

OAs the: seaule che itiofficiat dialogue,. a consensiis cinengesl: “Botti sides could afin 
‘ebgether ‘the common tradition of thé one church in‘all important matters — liturgy and 
-. spirituality, doctrine and canonical practice, in. our ‘understanding of the Holy Trinity, of. 
the incamiatioii,. “of the person and-work of. the Holy Spirit, on the nature of the Church as 
. the commiunion of:saints with its ministry arid sacraiients, and on the, life of the world 1 to . 
= come when our Lord and Saviour shall come in all his glory! (Genevs, 1970). 
The official dialogue confirmed this (Eevi, 1989):. ; 
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Svs eke nen nw owe reph iw weet 


Rew We lave inherited from our fathées i in Christ thé one’ “apse faith ada featitioi? | 
though ‘as churches v we have beén: separated. from each other for centuries, ‘AS two- 
; \e families of: Orthodox’ Churches long: our’ ‘afc commiunion. with’ ‘each. ther, ' we now 
a pray. and trust in God to restore that,coramunion on the basis of the apostolic: faith.. 
"of the undivided Church of the first centuries which. we sontes in our common 
ee creed. LER aad orb eg a sa 





ope alla matters rgrélaéd ic io’ issues sswith ectidsialogical injplicationi in ithe Wer an ihe miodetn ee 
‘co = a deuffiegical: ‘movertiént in‘general, both’ families maintairi,the ‘sameé-y position: The. igsue.of . 
ee ecclesiology’ was: behind the creation in 1998 of the’ Special Commission on Orthodox’ 
Participation in the WCC and the changes that resulted-from the Commission’ s work a i 
_Fegard to the self-understating, stylé and perspective of-the wcec?: : 
-This became’ possible. largely’ because of the solidarity ‘of the two: families at. Gcthodox 
~ chutchés and their’ common ground and shared Rerepective in, ecclesiology as the: key i issué 
-inecumenism.. - . 
At this point it is useful to distinguish between ecclesiology proper, that j is, the: theolog- 
i¢al’ ‘study. of the: nature, and. ‘purpose. of the ‘church: and_the. study of canoni¢al-stpuctural oats, 1% 
“Sfssiles' related. tothe iristitution, of the church’ ‘and: its. ‘histérieal,¢ expansion. : ‘Théte 3 are; Of 8 
 -€Ourse; points: -whére these two ‘areas ititetséec Gf overlap: Scill, the distirictionis necessary * 
"because," on the furidamental biblical-patiistic-liturgical theology of the. church, there is e 
_bofoun: consensual agreement within the whole of the Orthodox traditions, while on ques? ee eee 


“tons Such 3 as; for # example, jurisdiction & dver the smnédemn’ diaspora; ‘the: telationship: berween, ee 


tal. . 
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patriarchal sees etc, there can be differences of opinion or even disputes. This latter dimen- 


~ sicn of ecclesiastical-canonical~institutional matters, which can have ecclesiological impli- 


cations, arose over the course of centuries, espécially in ielation to tis political-imperial 


structure of the Byzantine empire. 


Sources 


. The sources of Orthodox ecclesiology are the Holy Seripturé, ‘the liturgical texts and prac- 


tices, the writings of the Fathers of the church and the decisions of the ecumenical councils. 

In fact, they are one unified source. The biblical texts as interpreted by the teachers and 
Fathers of the church bring out a vast array of poetic and aesthetic images of the church 
ranging from Noah's ark in‘the Book of Genesis to the résplendent bridal image of the 
church -as the new Jerusalem i in the Book of Revelation. ‘Instead of | going fora prosaic and _ 
propositional: theology about the chuirch, these i images : and allusions; evoked by the ich 


typological, allegorical and metaphorical interpretation of the: Fathers, create the contours 
of a church. that. easily t transcends the structures. of:an earthly institution. The idea of the 


_church'n never tériains at: the level of. the abstract. intellect, ‘bist is celebrated and expérienced 


in the’litutgy: The deliberations and decisions of thé ecumenical councils are informed ‘by: ao ina 
- the biblical-liturgical hermeneutic of the eminent: teachers of the church: at tuin'the’coun>. | 
cils influence the doctrinal-canonical. elements of. the church. ‘Herice thé inter-related a 


sources of Orthodox ecclesiology: act as one single source. 


rages of the church 


Orthodox liturgical texts are teeming with poetic images and. figures of speech for the 
church, all derived directly or indirectly. from: thé Bible. The church i is personified as mother 


_ + of the, faithful and bride of Chiist, and the third person’: feminine prorioun. ‘she’,-rathér than; 
oe ithe’ neuter. ‘it’, is “consistently spolied t to the hitch i in Orthodox. peries: hyinology ane tag 


prayers. 2 

in Orthodox pene of Penccnats pace instarice;. the Vinee M Mary: remains at the centre 
of thet picture surrounded by the Aposrlés, Obviously she symbolizes thé church: ‘The newly . 
‘baptized. are. said to be-born from. thé ‘worib of the: Mother, Chiitch: The: iraternal imiage of 


the church ig deep rooted in the’ liturgical piety of the Orthodox: ‘The Orthedox tradition:is 


averse to a merely sociological understanding of the. church asd community of believers: 

Among the numerous biblical images for the church in the Old and New Testanients, 
some are particularly important to Orthodox ecclesiology. Three of them may be mentioned 
here ‘because ney aie more Reateany used i in liturgical texts and bymnologr: 


. The church as ‘the body of Christ 
Theo ‘Organic: image of a living body symbolizes the body of the believing community in the 


Swrititigs. of thie Apostle Paul. He takes. the human body. as the central metaphor. (Rom 12.4- 
55 1 Cor’ 12; Eph: 4:12; Col 1.24). The. ‘orie- ‘body. has -miany: ‘limbs; yet the: lirnbs. do not all - 


“have the same function. So we, though many, até one bady i in- ‘Christ: Wei are to: Felate’ to’ .. 
ce “each other'as limbs of the same body. 


Tn the leteérs' to ‘the Ephesians ‘and Colossians Paul develops the bere of the church 2 as s the 
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body of Christ. The o organic image implies dynamic growth: and shtereannecteduess within 
the body. Since Christ is the head, tie Lady cunszantiy grows in the practice of love and’ 
truth to the fullness of Christ. (Eph 4.13~16). We are called to be one body and therefore we 
need to exercise compassion, humility, forgiveness and love to each other, and experience 
__. the.peace of Christ as one single body (Col 3.12-15). The head. and body are interdepen- 


» dent: ‘oni each other not in a’mechanistic way but‘i in a:vitally organic way.-Christ needs the . 
7 church as his body, and the church needs Christ as its head (Eph 1.23). The: ethical task of 


- the church in the world follows from this body—head- relationship. The church acts in 
history, not simply as a socially committed group of people or a charitable organization 


. determined to do good t to fellow human beings, | but as the continuation of the incarnation _. 


. of Christ. ~~ 
It isthe very life of the body that responds: to the love of Christ its head thats manifested 


wl, as. the church’s ethical, pastoral and ultimately salvific’concern for.the world. The ‘church, - «| 
"which is his body, ‘the fullness (pleréma) of him who ‘fills alin all’ (Eph: 1.23) is not simply a 

means or-instrument for Christ to cay out his. thission in. the eee Tei is the very clad 

Cane of the plerémia of Christ. ence ary 

7: : “Paul: says that. his sufferings for ae sake of bis fells Cainistiais are Se tomipleting’ in Ris eae 


‘3 : flesh’ ‘what is lacking i in Christ's afflictions for’ the. sake of his body; that i is, the church’ 
Cot 1. 24). , 


- The church. as sthe living temple (ais : 


This i image is very similar to that of the body i in, ‘the ‘Sense that the. cemple i is jegueelved: asa 
living organism that pulsates with life, and not a dead material construction in stone and 
wood. Christ himself is the corerstone; the. apostles and: ‘prophets are the: foundation; 


: a believers 2 are living stones that. add to the. growth. of. the: building. Foundation and’ building 
ae ‘Blocks are all fitted together i in'a harmonious way, and the whole ‘edifice grows as orie body. ~ 


Poe | 33 en om a: eo = 
re This: living anu ever “growing temple. indwely b vy ‘the Spiti it af God. symbolizing the church 


stands also for the whole created universe. ‘The worship offered in this living temple is the 


worship of the triune God by. the whole’ création. On the’ occasion of. thé.consecration of — 
_- new church buildings, the Orthodox: liturgical texts evoke: this connection, between the - 


7 o ee church: a as. the living- témple bringing. together the whole’ created? order, both earthly and. . ee P< 
orn beavealys 40 worship the Creator ‘God’ Vephi? ura 1 Ree 428 sae 


a a 


The Saka as the bride of Ch Chiise. = 


The personified feminine figure of the church | is reinforced by the ee of the. bride. . 
‘The imystery of deep. communion between Chiist and his bride is evoked by Paul in relation i 
to the marital bond between husband and wife: Christ’s love for his church and ‘the church's 


loving response to him constitute the. basis for the oné body. As in the case of the body and 


», the’ living temple, the bride i image is a dynamically organic one and the union of the bride _ 


; and ‘the. bridegroom to the point: of making. one single body is evocative. of the ultimate. 


a & o f vorieriess between't Christ and his church ‘without, however; denying thei § separate existence, Pech a 
*. "The bride's ‘being prepared: by Christ ‘for the-final presentation ¢ ‘atthe wedding. oe 


Several points of interest for Orthodox ecclesiology emerge from these metaphors, which 


“a 2 ate: ‘more ¢ than, simple decorative figures « of speecty accordiigs to, the Ottiodox Pefceprion: 
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Pik rather than doing Orthodox ecclesiology is less amenable to the instrumentalist 
~lenguage for, the church commonly used in the Western Protestuiit tradition. The <aurch is. 


* not Chiist’s instrument to do things in the world, but his body that carries the very presence 


of Christ in a visible sacramental way. This does not exclude the church's doing things in © 
the world for Christ and on behalf of Christ. Alchough here, of course, we are dealing in 
generalizations somewhat, the Orthodox tradition perceives such instrumentalist language, 
however useful, to be somewhat.cold and detached: An instrument has no organic relation- 
ship With its owner-user. My hands, for instance, are useful for the whole body to perform 
certain functions which other limbs are not able to perform. But the hands are not called 


" instruments of the body; they are the body itself, extended in a particular way, and nét a 


detached mechanical or instrumental device. An underlying and usually unacknowledged 


- aspect of the constant ecclesiological struggle in the fellowship. of the World Council of 
Churches between the Orthodox and the Protestant traditions is precisely this. While the 
instrumentalist view of the church makes a list of political; economic arid ethical things 


the church should do, the organic or ‘somatic’ view is more inclined to affirm the being of 


_ the church, ‘her’ presence in the world as the living body of:Christ wimessing to and 
worshipping” the:-triune God, and: interceding for-the world through’ Christ the: mediator. 
a The. former. view.can'be sharply critical of the’ chiirch for-not carrying out-its finction as an 


instrument of-Christ:' This is generally perceived as having the advantage ‘of efficiency, 
moral vigilance; ethical sensitivity. and relevance to context, though sometimes it can also. 


' lead to moralistic and legalistic positions. The latter view: ‘usually refrairis from criticizing 


the ‘church, because she. is the ‘holy mother church’, the body of Christ. It is deeply 
concerned about the world and its salvation, but not particularly’ anxious to issue statements: 
on every problem in the world by name, and not very eager to leave its age-old liturgies and 


‘Spiritual practices for the sake: -of being ‘prophetic’ and ‘missionary’ to the passing phases.of 


society. Here the concepts of: ‘mission and salvation-are. different. It:appears to be ethically 


, indifferent and’ rather’ anachonistic. None of: the’ three. itriages referred ta ~ body, living 7 


one ‘temple,’ ‘bride ; - can be : ari i instrument in. tig mechanistic; manipulative. and operational . , 
: sense. “t i : pig i oe : 


“ 


Growth is. a process VAM thee j images itnply growth-d or an eouutocad) p process, The body i Boe 
growing to the fullness of the head; the.living temple: never-ceasés to grow since'the believers .. 
; ‘constantly add to ic as new. ‘building. blacks; the'bride.is ‘béing’prepared for the: ‘eschatological 

nuptial 4 ‘moment, to:$tand .béfore ‘the’ bridégroom: ‘without ‘spot: or’ wrinkle’. The process * 


- implicit here begins i in history, but transcends ‘the space-time ‘limits for eschatological real- 


ization. This view. contradiéts any notion of the church as a merely historical sociological 


- entity that completes its evolutionary growing: process in the world itself. The church's 


growth as the divine-human reality transcends history. 


‘Four marks of the church 


For the Orthodox tradition, the Nicene-Constantinfopolitan creed. fortnulated by the first 


“two Ecumenical Céuncils, : ‘namely Nicaéa i ‘in 325 and Consrantiniople’ in 38], is a unique... °. 
“2 summary, statéméntof Chiistiini fai thy. The patristic consensiis, soon after the formulation of ° 
‘the creed and also later,-v was that no more creeds of confessions of faith were necessary. The 


bass of ie church resisted all attempts to add to. the minimum. credal statement which 


-is9 





2 ate hen ental sath epee tes em ew asimastnguenesent 6 6 se Lbs fae ee 
. : % #8 . x wt 
* : % 5 i “ a . & 





SL TT REG oct yee stese oA-te 
: s : 
4 y 7 2 Or 8 . 
7 . . 


KONDOTHRA M. GEORGE - 


vise dcawn up.in an extreme situation of serious threat to. the fue! arcantal, faith of the 
church.” 


The Nice Canter creed attaches four adjectives to the eat one, holy, 
catholic and apostolic. They have become the principal notes or matks of the undivided 


church of Christ. All Orthodox ecclesiology can be understood as a. commentary on these 


* four marks. These attributes were articulated i in the context of doctrinal disputes that’ threat- 


ened to divide the one church. In a situation of division; both sides claim to be the true 


church. The Donatist controversy in North Africa and the Arian and Eunomian disputes in 
the fourth century are early examples of such division and parallel claims. 


“Uni: 


oe The visible’ “unity ‘of ie be of Chesed is sighela by’ the Orthodox teaditi idnas a Firkdeeiene al By: 
_“""' principle of Christian ‘faith. In the Oithodox liturgical texts, the ‘seamless. tunic? of Christ 
_., Jn19.23-24) became a key symbol, as used’ by St Cyprian of Carthage,- fortheindivisibility. 8: 
“07. of the .church: ‘Recognizing, the sad’ divisions that occurred iy the. one body, the Orthodox, 22250. 
arr church i in its livirgical practice Priys, regularly Ic fot thé" unity * all Christians’ ‘More willbe oe 
. Said about this later. one eg 


“Holiness 


} Holiness of the: ‘church belongs: to” the: fundanienial. dedeinget ene of the . 
. Orthodox tradition. The: church is holy as the ‘body and bride of Christ and as the living - 


Ales 


temple of the Spirit. As these i irnages show, it is the vital and integral: relation of the church 


__. with,Christ, the Holy One. of God, that makes the church. -holy. The Holy. Spirit. of Godis. - - 
et the! animating and sanctifying Spirit of the. chuitch;, the church’ constantly calls. upon the: 


% - Spitic: ~'thé “epiclesis or-invocation of the’ Spirit being: not: ‘simply, a gurgical: ritual, but vital a 
Weaning nF. tha ie 2 Sa: sé 1a gun Seee ta ol: $94 waa A nen Ll. a= “A 


2 nae 


we ee . 
CISOGUIE Gr Ue CUTS. ache CPir it: filled Se iS chs renderca hoi y ania becomes the 


vei source of  sanctifying grace. 


*:-The’ question of the. sinfulness. of: the ane of: he ebuiehs ig ‘ofan: aed in this. 


- connection. In spite of the sins. of, lay petsons or clergy who. are members of the church, athe : Pe 
= Orthodox. tradition would never ‘admit chat the’ church-is sinful: Members: ‘who isin can oy, ee 
: repetit, In. fact, it.is the mother, church: as:the Jiturgical: €exts- indicate; which gathers her 3 

: children. for repentance, individually. and <ollectively: ‘They -‘niake, their Corifession: tO. the =: 
church also; and it is the’ church: that txansmnits the forgivéness of Christ to the reperitant. a 


sinner through her ministers. There ‘may - -be occasions when the.historical community of .. 


_ . Christians is found to be sinful, like for example being ‘in alliance with an oppress ive dicta.” 
oo torial. regime. But here again the. onus of repentance and conversion. ‘(metanoia) falls on 
Pe those tiembers’ of the community, and not'thé church, the Body of Christ: ” 


"There is a: ‘close connection between inity and holiness of the church. Unity is ike: 
tion in classical Greek philosophy. Unalloyed simplicity stands for the indivisibilicy of an 
., entity; purity or holingss is Associated. with the simple 2 and i ‘incompesite nature of things. 


pe ee ee J owevesr’ ‘as’ we ‘see: in: Orthiodok: sslesiobogys diverse: or: rte? "Many! ‘appears simultane: a ae 
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” ously with the: One. 


Returning to the question of unity, the Oxtkisties tradition depends on a number of 
_Blemenss for “ensuring ang expressing! the’ preFicusonich és of the Body... 3 
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'. Thé local church The three-fold Ministry oF oyretektaesbytecor and diakonos unde 


ally mean a nation with common ethnic roots, ‘a | 


=, “ubiversal. The word’ 
(1 Bnvessentialatribure 
i: 0f Antioch). Originally it didnot have the geographical conaiot 
_ Spread over the wh rs b 
. « Bumerical-geographical limits of the-church. So the word catholic was used mere in a quali:’ 

. tative than ‘iia Quantitative’ sense. With ‘Cyril Of Jerusalem. in ‘the: fourth ‘century; we see" 


a quantitative dimension because -of the self-uinderst 


-THE ORTHODOX TRADITION 
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tsCGrTes 
the basic ministerial structure of a local church, This order of ministry is within the ‘ecclesia, 
the body of Christ, and is at the service of the ecclesia, the people of God. The ministers are 


understood to be called by the Holy Spirit, and elected and appointed to their Tespective 


offices by the whole worshipping community, i.e. the people of God; through an ordination 


. Service in the context of eucharistic celebration. The authority they are entrusted with is 
_ the authority of service (cf. Mk 10.4345) and depends on the totality of the body of Christ. 


In a given local church the bishop (episcopos)5-is the focus.and guardian of unity. He is the 
sacramental presence of Christ in the midst of the believing community and gathers the 
community to celebrate the eucharist in One apostolic faith and love. The eucharistic 


ty assembly presided over by the bishop together with the clergy and the people in faith, hope 
1. Vand love symbolizes the unity. of the church of Christ. 1. a tas a 
4 This is essentially the structure of a local church’ in its simplest form. But the word ‘loal? 


can be flexible, from parish level toa nation. Ini the Orthodox tradition today it may gener- 


The Church Catholic In the Orthodox tradition:the Church is simultaneously local and 


‘catholic’ (from Greek kata holon — pértaining t6:the whole, holistic) is 
of the Church at least frorn'the early sécorid centuiy onwards (Ignatius 

, rotation of-a.Church that was. - 
dle earth. The ‘early Fathers befére Constaiitine’ obviously knew the 


t 


+ Beceraphital extension as an dleinent of catholiciry. ‘Whenever the Greek:word katholike is 
"+ translated. as uriiversalis in the Latin tradition it'seems the erfiphasis ig on the geographical, | 


andirig.of thé Romain ‘Catholi¢ charch'as * 
the uriiversal Church ever since the: colonial exparision-of the West-into the rest of the 


world. The expression C 


huréh Catholic is used by some Orthodox theologians in order to 


‘distinguish, it from the (Roman) Catholic church, The Orthodox church also sometimes 
. Calls itself the ‘Orthodox Catholic Chuich’. ee a re _ 
_ The question arises as to how the unity of the body of Christ is expressed at the global or 
> - universal level. Although the local church. expresses the catholicity of the church of Christ 


at its eucharistic assembly, it also knows that it does so only in communion with other local 
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and love, the ecumenical ‘countils express the unity of the Body of Christ, the Church | oY 
Catholic. The Orthodox tradition rejects the necessity of any universal administrative/juris- . 
dictional structure or one single universal head for the whole church in order to express ‘the 
unity and catholicity of the church. It also rejects any idea of independent congregation- 
“alisin or thé notion of invisible, spiritual unity as ‘adequate. - 
It may be noted that the ecumenical synods ate not regular events’ or part “of the perma: | 
nent structure of the church. As is shown by the past; there are only seven ecumenical coun- 
‘cils in the history of the Eastern Orthodox tradition, the last one being held in 787, and 
only three in the. Oriental Orthodox heritage. Eastern. Orthodox preparations have been . 
"ander, way since the 1960s for a ‘great, and holy- council’, the proposed bth. ecumenital . 
me council in the Eastern Orthodox tradition: © .:°~' . 
" "Oriental @ithodox theologians | like Paulos, Mat Giagarios, who icknowiedge the signifi ee 
"cance of the “ecumeniéal councils for expressing the unity ‘and’ conciliarity’ ‘of the’ ‘Church ** 
a Catholic, holds, on the basis of historical experience, that they are not necessary in order to 
: J cpaintain | the communion: within‘:the: Orthod6x: tradition: He} ‘points out. chat. the churches, to 
so" 3 in the Oriéntal Orthodox family témained ini comimianion ‘with each, other ‘despite t the’ fact.. ve AIS 
a ‘that some'15 ‘centuries have elapsed si since “thé. Jase: ecumenical ‘couneil:i in:their. tradition::. 2° 
". (namely Ephestis 431), was held. It is the same’ ‘with, the Eastern Orthodox family since the - 
.. eighth*century...In. the Western church. also, ‘ecumeriical councils’ never happened at 
_ regular intervals; sometimes the, intervals varied ‘from, 16: Gryeats to 353 years.*” ; 
. . . ‘ee a 


bon ad 


Conilincty and cofnmithigh” 


ce Conciliaticy + and communion. belong - to ‘the core. of Orthodox: ecclesiology. Both concepts _ . 
“3,1 have been: placed at ‘the. centre of the: -“ecumenical movement as jt seeks: the utiity ofdivided "°° 
ee Christians. For the-sake of ‘brevity and. clarity. we-will preserit some: ‘aspects of the views of |." - 
re tivo ‘prominent: and “well-respected, contemporary’ ‘Orthodox. ‘thealdgians,* one’ from. the ...:. 
_ . Oriental: ‘Orthodox family, namely Paulos Mar Gregdtios, “and the other. from the Eastern - 
-- Orthodox family, riamely. John (Zizioulas). of Pergamon. Both. Metropolitan Paulos Mat... * 
+ Gregorios of New, Delhi (Indian, Orthodox: ‘Church) and Metropolitan. John: of Perganfion 
- (Greek ¢ Orthodox Church) fully agree on the. crucial itnportarice. of. these; ‘Two themes.” 
we Mar Gregbrios' ‘traces the origins of: the idea of, counéil; ‘fiom: which’ comes: the word ‘toncil- re 
Sees iarity, to the Hebrew biblical ‘sod, thié-secret;. select assembly’ ‘wich ‘adininistiative ‘authority: -.-~, ooo 
" or inténtion'to plan an action (Ps 55-14;.83.8). Its Araitiaic équivalent’i is raz, a ‘Persian loan 
~~ word (council; “mystery) v which was translated i in rhe New Testament as mystérion, (mystery) 
‘ “and not’ sunodos (synod). In this. connection he ‘also considers the New Testament, word: - 
‘Koinonia or communion. The. New. ‘Testament. speaks about the union. between’ Ged and .: - 
ve humanity i ina bold way. This is understood to be, the mystery of the union \ between Godand  ~ 
“human beings i in the Spirit. Itis in: the mystery of the eucharist that this union is expressed. 
cee - According to Mar Gregorios, we share in ‘the: mystery-c council character of the Body of » 
Soke. ‘Christ. What we call council, (sjnod) in the church is s.only one expression. of, this sharing: It 7 
a doestiot extisust the Fnystery-: sn : fe “ wo te Bs. 
2" 2. Sinée thechurch is ‘coriciliar by its ery nature; “Spaciltrigy is ‘not “eoiifined té: the Foimal BU ast a 
councils. of the church. It ‘pervades all aspects’ of the life of thé ‘church. The Russian’ | 
= # word: ‘sobornost used. in this, ‘connection: :would. mean something. like ! ‘council-ness’ of the . 


* church. Gregorios’ poitics: out’ some” Faspecs: of eonciliatity as, undetsiond i in: thie: Orthodox re 
ecclesiology: . Lo. : 
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as mnt ORTHODOX TRADITION 


wegcve@ Communion in mutual love. wee 
=e Communion in the Spirit with God and with. each other “expressed in n the Holy 
Eucharist. 


© Asharing of each other’s sufferings, needs and resources. 

¢ A conciliar pattern of leadership such as is envisaged in the. college of presbyters 
presided over bya bishop and/assisted by deacons and people. 

¢ Regular conciliar gatherings at various levels. Gregorios thinks that we cannot bring 
about unity by developing new conciliar structures. What we need to develop is the 
quality of love and wisdom, humility, faith and true hope within each church and 
between churches. Conciliarity is love in the truth with faith and hope. The real unity 


is eschatological, and conciliarity belongs to the eschatological fullness of the church. 
In the historical realm, this is only partially! fulfilled. 





As to the question ofc cornmiunio: » between the local chutehés, i it is clear that no 0 local church 
~ exists except in communion with.the one Body of Christ with which other local: churches 
"dé also in communion’. u Gregorivs, ‘however, admits thane: ‘patter in existence at present - 
can: ‘adequately « express the communion between local ‘churches ‘because of divisions i in the 

Church. He points out some ‘of the essential signs of commiunio as follows: 


‘The eucharist is the primary: expression.¢ of coinmunio between the local churches. We 
* not ‘only remember each other in the eucharisr, but in our ‘communion in the Body of 
‘Christ we have communion with all: other local churches. 


The communion of the bishops is-an- éxpression of the communio between the local 
. churthes: This. can happen in the synods of bishops within and betiveen the local ' 
churches. This sign ts less essential-and indispensable thantheeucharist:" 
. Although: the tiniversal councils: or ecumenical- Synads can: be useful and berieficial, | 
Me historically. they. have. never. achieved the communio of all. local. chiirches. They: were 
more impécial- than ‘universal. Th The churches ‘of Gedkgia,: “Aarienia, t Parthia, ° ‘India, * 
i Nubia, and Ethiopia,. ancient; Christian cominunities that. flourished outside the Roman 
--Empire, dé notappear to have participated. in the whiversal councils..It does’ TOL appear . 
that universal councils are necessary or essential signs of communion.’ | 
lw . Agreement upon: ‘radition 3 is:an essential s sign ‘and. the basis for’ comimunia: berweent the 


a local churches. The'concord of bishops also’ déperids on this’ agrééinent, upon: ‘tradition. . 
(se The Oriental Oithodox: tradition resolutely holds to the view that no one bishop can 
. be the visible principle of unity for the Church Catholic; though it appears that a 
supreme pontiff wich a universal jurisdiction would be a pragmatically desirable and 
useful sign of communio between the local churches. 


-Love and trust are above all the essential requirements: of cc communio between the local 
churches. - 


In line with the general Orthodox’ ‘understanding, John of Pergamon (Zizioulas) also begins 
. his, ecclesiological reflections with the mystery of the church; Even in -its. institutional - 
mote dimetision,, the  EILYSEEFY of the, church is inextricably boutid: to the being of humanity, ofthe 
world and the very’ being: of God? In’ his search’ fora ‘truly Chitistian basis for ecclesiology, he 
examines the ontology of truth or the question of the being of Codi in ancient Greek Philos- 
_ phy. as well.as iri the Christial patristic. tradition... . 
“Patristic thought, Says Zidioulas, was highly ctitical of the clasical Gréek Satology which 
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_was fundamentally monistic. That is to say,, the heing of God ard the being of the world 


formed an unbreakable unity for the ancient Greeks. The Platonic notion.of the creator 


God piesupposed the idea of creation from pre-existing ‘matter. This, according to the 


Fathers, limited the freedom of God. The patristic thought, therefore, steered clear of both 
. the Greek monism and the unbridgeable ‘gulf between God and the world taught by early __ 
_ . Gnostic systems. The écclesial experience of the Fathers; especially its heart, the éucharistic 


experience of the church, led them to the conviction that the being of God could be known 
only through personal relationship and personal love. This notion of the being of God as 
relational and experienced in life and love leads us to the concept of cornmmunion. Holy 
Trinity, or God as communion, is a primordial ontological concept, and not a notion later 
added totheone'substance!ofGod.- =: . |. Seas wh wie os 

' The key to.koingnia or: comminio, cenitral to Tizioulas's ecclesiological--re flection; lies in. 


accordin cintowias, is ‘derived fromi-the very beizig of tie iiurie: God: who is Kotionia, 
communion. of: persons. Since the nature of God is.communion, 


. we 4 


institutions thus exist here, not in a self-sufficient way, but epicletically, that ison a¢countof 
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., the eucharist thar brings together thé being of God-and the ecclesial. being, eschatology and: 
“+... history in theirdialectical relationship. All ordinations to the fundamental ministriesof the 
_. Shurch take place within the eucharistic celebfation. The eucharistas the event of commu, 
"» Bloniconstantly eonseituies the:churchi, This usual polartiation betweéh iastitutién andevent ” 
_ “as overcome in thé eucharistic community that the Spirit continually constittés afresh.” © 
|, Zitioulas, while, devoted ‘to: eucharistic ‘ecclesiology as ceritral-to Orthodox under: 
- “standing, 48 critical of the way Nicholas Afanasiev, a modern Orthodox theologian, devel. 
oped his well-known: thesis on ‘eucharistic ecclesiology’. Afanasiev’s ecclesiology is-built‘on ° 
’ the principle ‘wherever the eucharist is, there is the Church’. Zitioulas finds two basic errors 
»_in this view: first, even the parish becomes complete in itself asthe ChurckyCatholic; since _ 
_ + the-eucharist is.celebrated there. Second, -the-balance between: the local church’ and the - 
universal church is upset, implying that each local church could, independently of other 
_._ local churches, be the “one, holy, catholi¢: and: apostolic ‘church’.? Zizioulas thinks. thata 2° 
|} proper understanding of the.eucharist itself will guide us-in recognizing simultaneously the zs 
“a Sek and ‘universal dimensions“of the mystery. of. the hutch. Orthcdox: exclesi logy,” 
°SeGording-to°Ziniculas’ is drived froni che othe be Sie Gi 7 
it can be applied tothe 
Butthe expression of this’. 
mmunion ard oneness cuit 
_ rts -Zinioullas places:a’ decisive emphasis ‘on a: synthesiéof Pieumhatdlogy, ‘ristology ‘and 2)” 
‘<1, cclesiology. Pneumstology; the:study of the peison: and work: of che Holy Spifit, must be ~ 
” ‘made constitutive of the very heing of Christ and the church. Eschatology and comniunion: 
-_ are the two major ingredients of pnéumatology. His accent on: eschatology ‘is due to. the . - 
"perception that history is never a sufficient justification for:the existence of: any-ecclesial _ 
" institution: The Holy Spirit: points beyond history. It is at this border‘point between history - 
'. and eschatology that. ecclesial institutions become sacramental. They are placed in the - 
dialectic between the already and the not yet, between history and eschatology. Ecclesial 


oar 


_ pthe continual calling.iipéri the Spirit (epiclesis or invécatién of the! Holy Spirit. ineucharistie.; 7 
1 liturgy)-Singe the HGly Spirit congeancly’ constitute’ the church in:view of ts@sdhatGlogieal’ 
a fulfiltient; all pyramidal notions in écclesiology disappear: The One arid che Many co-éxist : 
. " astwoaspectsofthesamebeing- = ae eee ee ee ee 
, cir Thesynodal: character of the church and ‘the dhature of rhinigicy are“interxélaced. “To "20 
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IME ORTHODOX TRADITION 


Zizioulas, Canon 34 fiche so-called. Apostolic Canons seems to provide the true si nificer.ces. 
te ¥ , P 34 


fea", 


of the syned or counci: in the Orthodox tradition." There are two principles involved in ic: 


_ © That in every province there must be one head - an institution of unity. The local 


bishops and churches can do nothing without the presence of this one. 


'¢ . That the‘one’ cannot do anything without the ‘many’. 


There aie several ecclesiological—canonical implications for this indispensable mutuality 
between the one and the many. For example, both the ordination of the bishop, which. - 
requires the community, and the. ordination of the laity (baptism) or of any other minister, 
which requires the-presence of the bishop, take place in the context of the eucharist. The 


__ eucharist is characterized by its. eschatological dimension ‘of the Kingdom of God. The 


_Geclesial institutions, being reflections ofthe kingdom in the context ofthe eschatologically 


Oriented eucharise, are iconic. That is to say, ‘their being does not lie in‘themiselves,-but in 
God or Chrise, and their justification is by reference to something ultimate, and not simply 


_ The apostolic church . 
The adjective ‘apostolic’ has multiple meanings in the Orthodox tradition. *s 
_ Continuing the witness of the apostles to Jesus Christ crucified and risen is a fundamental 


characteristic arid calling of the apostolic churcli:-The post-ascension scene in Jerusalem 


- where the apostles ‘with one accord devoted themselves to prayer, together with the women 


and Maty the mother of Jesus, and with his brothers’ (Acts 1:14), is celebrated in Orthodox 


_Aconography arid theology as 4 ‘paradigm of the apostolic church. The -eyent-of Pentecost, 
_Rappened in this gathering. This is the worshipping ommunity. chat gathered in.the name. 
“ofthe Hgen Christ and teceived the power of the Holy Spirit ar protnisel by Chater ts 


: Mitriess:tg Rinh to-the ends of the earth. Thisiis the sharing comm unity Which délebrared the... 
eucharist and shared food-aind other material resources with glad and generous hearts (Acts | 
_ 246-47); The: chutchi-that is apostolic in all. ages’ and dll places is’ in. continuity with this .”. 


community and participates in the apostolic experience of Chiist:: bei bie 
"*-uArinouncing-the gospel-of the kingdom to: the. poor, healitig the. sick and liberfting che 


- -oppresséd are tasks of che apostolic’ church;-The imisgionary and social-ethical- dimension of *\, 
” apostalicity: (from thé word apostolos = senit.out). is not.always ‘consistencly, clear in the 
_ history of the Orthodox churches. In modem times the Orthodox communities attempt to 


revive this essential aspect of the apostolic church.!? nu 

__ Apostolic succession is usually understood, especially in the West, as linéar succession of | 
‘the authority and ‘ministry of the apostles passed on individually to the successive genera: . 
tions of bishops. Orthodox theologians in general favour the corporate continuity of eucha- 
ristic communities tather than individual handing over as the essence of apostolic 
succession (Zizioulas, Gregorios) Both models are present in the church, due to. different 


» Patristic. perspéctives. (Ignatius of Antioch, Cyprian-of Carthage; Irenaeus of Eyons).'In 
"generals Orthodox theology holds t6 thé positign. that apostle’. are Mot simply séne:dut as. 


individual missionaries, but they cénstitace-the. apostolic ‘collége ardund:Christ wherever 
they are. It is not simply a historical mission, it also signifies the eschatological gathering of 


vi. ° alli the Kitigdom of God (Zitioulas)..° 2 
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. The chriesehwgical j image. ate episcopacy is chaneed in the individual—missingzi'a model. 


In the Ignatiaii model, the bishop stands in the place of Christ or God, surrounded by the: 
college of presbyters and deacons and the people. In the model-‘of Cyprian, Christ is replaced 


by Peter, ‘and every bishop becomes alter apostolus (Peter) occupying the cathedra Perri 


instead of aes Christus. This i isa deviation from the Orthodox: mnderrnding of apostolic 
. succession: so Cae a ae 4 7 ° 


_Some present-day concerns . 


The patriarchates 


The thought-world avd er of teferencé of Orthodox, scciesiblony. remains aiached 
“largely to: the. time of ‘the’ undivided. ‘church’ and: the political ‘oikoumene’, that’ ‘isy'the 
- Romian/Byzantine ‘Empire. For example, the intet-patriarchal relations: and jutisdictional 
. | questions of Pentarchy, the.concept of the. five patriarchates: — Rome, ‘Constantingple, . 
Racial Alexandria, Antioch and’ Jerusalem niling o over.the“whole church’, belong: tothe imperial .- |. * 
; *... stiuceire:: ‘They- are positions and centres Of f power once: ‘created i in an imperial: church i ime et 
: order to match, the imperial political power’ structure -in the Roman Enipire. Hence the" 
os éxpressions ‘Old Rome, New Rome,. Third Rome and so on to indicate the shift of ecclesias- 
. tical t ‘power. from Rome, the.old capital of the Roman Empire,.to Constantinople the new — 
capital, and then, after the fall of Constantinople to the Turks, ‘the'claim of the Russian” . » 
“Orthodox ‘Church for Moscow to‘be the third-Romé in terms: -of power.: Many Orthodox =" 
<< themselves would-ask.if these political considerations of the past have: any méariing for the 
truly Orthodox ‘understanding of. the nature and mission of the church.. Many would - 
consider i icas.a political superstructure imposed:on the Christiari church, The: ecclesiastical’: 
~. .! leadership of the Roriian. Enipire whose bordéis.clainted to: be corétmiriciis with ‘the whole* 


oe «inhabited earth’: (Oikoumene) néyet took seriously, the flourishing: ‘of the Christian churches i 
outside: the: impetial borders. One of the issues thot fomented the Chale 


ented the Chalcedonion division i in 


the fifth century. between the Byzantine Orthodox’ (allied then with.the Latins) and the - 
Orierital Orthodox was precisely thé political. cultural- linguistic insensitivity of the Roman/: 
em _ Byzantine. ‘imperial church. to’ the ancient Christian communities outside of its realm’ of | 
oe authotity. and. knowledge.. Betweeri these | two fainilies’ ‘an: ‘Official: doctrinal agreement was: renin ccs 
eo ’ possible .in "thé: “twentieth % ‘éntury,’ ‘preparing. for'evennial: sucharistic: comminion, - partly. ee ne ae 
ue because ‘the ‘imperial. structure: is no longer there: ‘and partly. ‘Because, ‘and " to:4 very’ large * | 


owe 


extent, -both families kept ‘the samé apostolié faith’ in.spite of the separation for about fifteen: . 


~ .centuries. Eucharistic communion is not yet re-established, although theological hurdles are 


overcome. The reason: seems to. be partly that the local churches have-not putin adequate 


. .: pastoral efforts ¢ to overcome the centuries of hostile teaching; and partly, a$'some’ ‘suspect, 
- that the ghost, of the empire, is still lurking behind traditional ecclesiastical s structures. 


seat t-2 


Eucharistic communion 


Churches, is that of eucharistic communion. Apparently most Protestant . ‘partners. have 


a 


lew cA, peniteady: them aie: ins ‘the’ eexinenival ‘mbveinent,: “Sbpecitly Sheen tke: y ie ee . ae: 
ad “2Orthodox arid the churches of thie Refortarion i in: “the fellowship: “of: the World Council of: * * 


= never aindesstaod: ny ‘the’ Orthodox . Fefuse “to: Bie ‘epramunion® 10: > Tio -Orthadox.. She 
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“Orthodox concept of the eucharist is that it is the 


-becatise. of their diaspora fresence on évéry part of the glo 


"Orthodox Churéh’of America 


: 5. Posi 


inter-personal and interchurch relations within the.contemporary ecumenical setting. The 


PruQue sacramento unity. Lt is celebrated 
and partaken: of within the one’Body of Christ, a truly.united church that holds the same 
apostolic faith in Christ. It is not ‘inter-communion’ among several different bodies of 


- Christ. It is communion in the one Body of Christ. The ultimate ecclesiological goal of the 


ecumenical movement for the Orthodox is precisely this communion in one body in one 
faith in the one Lord. Therefore Orthodox theologians are generally not inclined to expres- 
sions like ‘partial communion’ or ‘spiritual communion’ which, according to the Orthodox, 
water down the uniqueness, centrality and visibility of communion in the body and blood of 
Christ. Eucharistic communion in this interim period cannot be used as a means to reach 
doctrinal unity in faith or as an interim measure and sign of-unity as we wait for the ‘full 
communion’. Orthodox tradition holds that once we have eucharistic communion there is 


~ no point-in discussions conceming. agreement upon: the. apostolic faith sincé eucharistic 


fellowship is the crown of the ‘ecumenical process, and hot. its starting point of means. - 
Hence Orthodox participation in the ecumenical movernent unswervingly focuses its atten- 
tion on the visible eucharistic communion:in the same faith: and in the one body as the. _ 


"culmination of the Orthodox search and prayer forthe 


forthe u nity of all Chiistians. 


| The diaspora 
The waves of emigration in modem times, the presence of a strong Orthodox diaspora in 
traditionally non-Orthodox countries, especially in the West, and toa lesser extent the 
missionary activitiés of somé Orthodox chutches, have raised majot ecclesiological-canon- 
ical-pastoral questions for thie Orthodox tradition. Most ‘local churches’ ot autocephalous 
national Orthodox churches have. now become de. facto ‘universal’ churches primarily 
use. of th be: The local church. écclesiology ° 
can. be in. conflict‘ with this phenometion ‘df p . 
nm. in. overlap in‘inetropolitan atéas.- | 
most of them still maintaining affiliation to their mother churches, anc some, like the.” 
2 aspiring. to create mew local churchés in‘dhe new.national’ | 
cultural contexts. The exercise of jurisdiction of different mother churches over their dias- " 


pota:in the same place, outside their ‘cansnical, territories’, and the terisjons this engenders, 
. taxi create a-counter witness to the eucharistic ecclesiology of the Orthodox waditien.The. - 
_ , proposed ‘great and holy council’ of che Eastern’ Orthodox tradition has put this question as 


a major agenda item for deliberation and resolution. 


ns . Notes 7 
1 Although this arbitrarily distinctive use of the synonyms eastem and oriental may be of some use in 
~ the English language, in most other languages thisisnot possible. Big dete oy ca 

2 See K.M. George, ‘Oriental Orthodox-Orthodox Dialogue’ in N. Lossky eral. (eds), Dictionary of 
- _’ the Ecumenical Movement, Geneva: WCC, 1994. . ane ec ee 

3.Seé A.M. -Aagaard and P: Bouteneff, Beyond the Bast-West Divide, Geneva: WCC, 2001: - 

4. See Asgard and Bountenelfip.33. 00°02 a8 
Positioris like Metiopolitan, Archbishop; Patiiarch, Pope and.Catholicas. were later created for’ 
administtative and jurisdictional reasons. Theyare all basically “episcopos’ or bishop. Satrameénully 
there is no position higher than episcopos..For example, the basic ecclesiological title of the Pope of 


"| Rome is Bishop of Rome: This applies in’a similar way. to’ all patriaichal and archiepiscopal posi- 
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tions, though historically a lot of presumptvcse.: ecclesiastical tirles, have arisen. A Patriarch or 
Catholicos is only ‘first among equals’ (piinacsrnier pures) forthe smooth governance ofthe church. 
-6 The following table’may be of interest to support this argument (see Paulos Mar Gregorios, The 


Church and Authority: ‘Reflections on the Nature and Life ofth the Chitrch, Delhi/Katayarn: ISPCK] 
MGF, 2001, p. 27). 
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L Nicaea Coe St 3525, B centuries after thebirch of Cusine 
_ 2. Constantinople . 3Bi-. . (56 yearsafter Nicaea) © 
3. Ephesus 43) (50 years) 
4. Chalcedon 451 (20 years) 
5. Constantinople . 553 (102 years) 
6. Constantinople lil 680-1 (127 years) 
7. Nicaea II ° 187 _ (107 years) 
8. Constantinople. IV - 869-70. --, (82 years) 
9. Lateran] — - © L2- - (353 years). - 
. 10. Lateran II . us 1139. “.. (6 years) “>. -- 
~11Lateran IIL” WD 2 CO years) 7 
‘12. Lateran IV 1215: (36 years) © 
13. Lyon I "4245 (30 years) ; ; 
:14, Lyon IL . - an V2) See, s QQ years) 
15. Vienne ’ rita! BMAD ESP COZ years) : 
16. ‘Constavice’ TU IN Be 4414-18 SS yah "(102 years): vos 
“17. Femara Floitice ST 1418239" , “sO years): 
. 18. Lateran V . on, . . 1512-17 (CB years) 
19: Trent. 1545-63 (28 years) 
20. Vatican I . «1869-70 : . B06. years 
.! 21. Vatican If - 11962." 27 QR years 





2 Gregotios, ibid.,p: rt) So oe 
8 Beingas Communion, New York: $e Visdimi Seninaiy Press, 1885; iP: 15. 
9 Zizioulas, ibid.;p.24f °° . 

10 Zizioulas, ibid., pp: 134-5. 


: 11. Canon 34. reads:‘The bishops of ¢ every nation (ethics): ought: 0 "row whois the fist one (triton). 


+ "among them, -and to .esteem hin as their. head, and‘nottodo any great thing without. his convent; - oe wets 
but everyone to manage Gnly the affaiis: that belong: torhisown diocese and the territory sabjectita**.. 
it, But Tet hirn.(ie; the: first:one) not do: anything without: the content ofall-the’other (bishops), - 


.- 


“ 1 Bo - . Holy Spirie’ (quoted in Zitioulas, ibid. a PPe. 135-6)... 


_ for it is by this means that there will be unanimity, andt( God will be glorified though ¢ Chisti in the | 
gO. 1 17 Zils, ibid. pp. 137-8. oa 


‘” Bouteneff; Op. cit.; p- 33." 
-s 14 Zizioulasy Op. cit. P. 198f. .. 


7 “8 sted i a “Further veal 
OS Rana Maiie Asguard and Peter Bouteneff, Besjorid thé East:= Wes Ditice, Geneva: wee, 200t. 
‘Nicholas Afanasiev, L’Eglise du Saint Esprit, Paris: Edition Ceif, 1915.. 


' .T. Best, and G. Gassmann, On the Way to- ‘Fuller Koiviti, Faith and Oiier Faper! No. 166, Geneva: 
; “WCC, 1994: 


7 - (éd.); One, Holy; Catholic arid Apostolic, Faith acd ‘Oidet Paper No? @: 19%: Genévas: WCC pp-9 1-6." 
Emmanvel Clapsis, ‘Does the Church Have. a’ Sacramental Nature? An Orthodox Penpective in 
cs Tamara Ordelicae (ed) Op -eity D265: . 
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oo 13.2, Pouteneff, 4 contemporary “Aineiigsi Oithelon ihcotigiain says that aydicpever tbe Chants is. 
“or “bgion-being: ‘accively, tnissionary = pieaching the-Word to all: ‘(within’ arid’ outside'chie-Cliyirch’s 2. a 
AP a. meriibersh rip) -and_tiot-activély being. ‘socially sesponsible ministering to ahd -8dvG¢ating . for: eS 
(2° ++ the ‘poor; jsick. dnd. compress serageling foe josie « ~ ie ‘aig 8 6 be the, Church’. Aagaad and: oP . 
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